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A. The Brutal Truth? Between Prayer and Derash

Mishnah Berakhot 5:3 ה:גברכותמשנה

One who says: “May your compassion reach the
bird’s nest,” or “May your name be invoked over
the good,” or “We give thanks; we give thanks!” –
we silence them.

שמך,"יזכרטובו"עלרחמיך,"יגיעוצפורקן"עלהאומר:
אותו.משתקין–מודים""מודים

Wealthה:גברכותמשנהעשירהון of the Rich, Mishnah Berakhot 5:3

אףרחמיךיגיעורחמת;צפורקןעל"בתפלתו,האומר
שירחםלה'בהתפללושהרי.אותומשתקין–אלינו"
שלאושואלטועההואצפור,קןעלשרחםכמועליו

כיפרשת)ריש(רבהממד'נראהכיאףזודמצוהכהוגן.
שנתןדכשםהתםדגרסינן–היארחמיםדמדתתצא

עלרחמיםנתמלאכןהבהמה,עלרחמיםהואברוךהקדוש
צפור,קןיקראכיו(כב,)דבריםשנאמרמנין?העופות.

זהרבתקוניאיתאדהכיהיא,אכזריותמדתמ"מ–ע"כ
עופין,עלדממנאאיתמלאכאת"ח!א(:כג)דףששיתקון

ובזמנאשמיה.סנדלפוןצפורין.דאתקראהנשמתיןדאינון
ובניןמתתרכאאימאואזלתפקודה,האימקיימיןדישראל
כתיב'והאלקב"הויימאעופין,עלזכואוליףאיהוצווחין,
עלגזירתאמאימעשיו!כלעלורחמיוט(קמה,)תהלים
ע"כ.מקנה?!'דאתרכתעופא

One who says in their prayer, “You had
compassion on the bird’s nest;may your
compassion reach us also” –we silence them.
For in praying to God to have compassion upon
them in the way God did for the bird’s nest, they
err and request inappropriately. For even though
it seems fromMidrash Rabbah that this
commandment is compassionate – for we read
there: “just as the Holy Blessed One had
compassion on the cattle, God was also filled
with compassion for the birds. Where do we see
this? It is said, when you encounter the nest of a
bird (Deut 22:6)” – nevertheless, it is actually
cruel. For such is taught in the Tiqqunei Zohar
§6: “Come and see! There is an angel appointed
over those fluttering ones, which are the souls
that are called birds. His name is Sandalphon.
And when Israel fulfill this command, and the
mother bird leaves, banished, and the nestlings
cry out, he advocates for the merit of the birds
and says to the Holy Blessed One, ‘But it is
written, his compassion is upon all his creatures
(Ps 145:9)! Why did you decree upon the bird
that it be banished from its nest?!’”
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מדתהיאהקןשלוחשמצותדרשדרךכשאומראבל
הקדושזומצוהידיעלשהריאותומשתקיןאיןרחמים,
הנ"ל:בתקוןאיתאדהכיישראל.עלמרחםהואברוך

זכואוליףממנאכלפקודא,האימקיימיןדישראלובזמנא
דיליה,חליןלכלכנישעביד?מהוקב"הדיליה.עופיןעל

דיליהעופיןעלזכואוליףדלתתאדעופיןממנא'וכיויימא
דאינוןבניעלזכודאוליףמאןבכווליתעלייהו,דממנא

'למעניואמר,קב"הצווחזמנאבההואוכו'.ישראל?'
איתאב(כט)דףחדשזהררותובמדרשאעשה.'למעני
עללמירחםגריםמאןהתם:נמיוגרסינןזה,עניןנמי

הרילצערא.צפורההואדשלחגבראההואוכו',עלמא?
רחמנותגורםומ"מלצפור,הואצערהקןדשלוחמבואר
לעולם.

But when one says by way of derash that the
commandment of shooing the nest is
compassionate, we need not silence them for
indeed, through this commandment the Holy
Blessed One has compassion for Israel. For such
is found in the above Tiqqun: “And when Israel
fulfill this command, each appointed angel
advocates for the merits of its ‘fluttering ones.’
And what does the Holy Blessed One do? He
gathers his legions and says, ‘While the angels
appointed for the ‘fluttering ones’ below
advocates for the merits of its charges, is there
none among you who can advocate for the merit
of my children, who are Israel?’ At that time, the
Holy Blessed One says, ‘For my sake, for my sake
I will act.’” And inMidrash Rut in the New
Zohar this idea is also found, and we read there
too: “Who causes compassion for the world?
That person who sends away the bird, paining
it.” Thus, it is evident that shooing the nest is
painful for the bird, and nevertheless causes
compassion for the world.

B. Making it True: Reinterpeting Language, Re-envisioning the World

Talmudסט:יומאבבליתלמוד Bavli Yoma 69b

כנסתאנשישמןנקראלמהלוי:בןיהושערביאמר
האלאמרמשהאתאליושנה.עטרהשהחזירוהגדולה?

מקרקרין'נכריםואמר:ירמיהאתא.והנוראהגברהגדל
אמר:דניאל,אתאנורא.אמרלאנוראותיו?'איהבהיכלו.
גבור.אמרלאגבורותיו?'איהבבניו.משתעבדים'נכרים

שכובשגבורתוגבורתהיאזו'אדרבה!ואמרו:אינהואתו
נוראותיו,הןואלולרשעים.אפיםארךשנותןיצרו,את

אחתאומההיאךהואברוךהקדוששלמוראושאלמלא
ועקריהכיעבדיהיכיורבנן,האומות?'ביןלהתקייםיכולה

Rabbi Yehoshua ben Levi said: Why are they
called the members of the Great Assembly?
Because they returned the crown to its former
glory. Moshe came and said in his prayer: The
great, the mighty, and the awesome God
(Deuteronomy 10:17). Yirmiyahu came and said:
Gentiles are carousing in his sanctuary; where is
his awesomeness? He did not say awesome.
Daniel came, he said: Gentiles are enslaving his
children; where is his might? He did not say
mighty. The members of the Great Assembly
came and said: On the contrary, this is the might
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שיודעיןמתוךאלעזר:רביאמרמשה!דתקיןתקנתא
בו.כיזבולאלפיכךהוא,שאמתיהואברוךבהקדוש

of his might, that he conquers his inclinationin
and exercises patience toward the wicked. And
these are his awesomeness: Were it not for the
awesomeness of the Holy One, Blessed be He,
how could one people survive among the
nations?

And Yirmiyahu and Daniel, how could they do
this and uproot an ordinance instituted by
Moshe? Rabbi Elazar said: because they know of
the Holy Blessed One, that he is truthful, they
therefore did not speak falsely of him.

C. Not Yet Fully True: Standing Between This World and The World to Come

Talmud Bavli Pesahim 50a נ.פסחיםבבליתלמוד

And YHWHwill be king over all the earth. On
that day, YHWHwill be one and his name will
be one. Is that to say that now he is not one?
Rabbi Aḥa bar Ḥanina said: The world to come
is not like this world. In this world, over good
news one says ‘blessed who is good and does
good’, and over bad news one says ‘blessed is the
truthful judge.’ In the world to come – it will all
be ‘who is good and does good.’

ושמואחדה'יהיהההואביוםהארץכלעללמלךה'והיה
חנינא:בראחארביאמרהוא?אחדלאוהאידנאאטו.אחד
בשורותעלהזה,העולםהבא.העולםהזהכעולםלא

רעותבשורותועלוהמטיב',הטוב'ברוךאומרטובות
והמטיב.הטובכולו-הבאלעולםהאמת'.דיין'ברוךאומר

Pahad Yitshaq, Pesah 60 ספסחיצחק,פחד

20. …in relation to the glory of God’s unity,
there are things that cannot yet be stated with a
full voice since they are not suited to the
environment in which they are heard. Indeed,
the heart convulses over the theme of unity fixed
by the sages in our prayers. ‘You are one and your
name is one’ is the liturgy for the Minhah prayer
on Shabbat. Yet we know that the prophets,
prior to the intervention of the men of the great

ה"קולאשרדיבוריםישנםהאחדותשבחעם…בקשרכ.
המצבלערךבהתאםהיותםבלתימפאתמהםנמנערם"
עצםעלהלבהואנסערעדייןאבלנשמעים.הםשבו

הואאחדושמךאחדאתהבתפלה.חכמיםשקבעוהאחדות
שלפנידנביאיםידענווהלאדשבת.מנחהתפלתמטבע
מתוךכיוהנורא,הגבוראמרולאהגדולהכנסתאנשי
כלכןועלבו.כיזבולאהוא,שאמיתיבהקב"הבושידעו

תאריםבבחינתאינהההשגחההנהגתכיבדעתםשהיהזמן
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assembly, did not say ‘the mighty and the
awesome,’ for they knew that Holy Blessed One
is truthful and wouldn’t speak falsely of him.
Thus, as long as they felt that God’s providential
rule didn’t have these qualities of might and
awesomeness (with gentiles carousing in the
sanctuary, etc.), it was impossible for them to
speak of them. Given this, one’s heart should
falter in considering how we could have fixed in
our prayers praise of God’s unity. We have
explicity taught that God’s providential rule will
only have the quality of ‘You are one’ on ‘that
day,’ while ‘this day’ does not have such a quality.
Even the prophets prior to the men of the great
assembly knew that in the future, in the end of
days, these qualities of might and awesomeness
would come to light; and yet, because in their
setting they felt ‘where is his might? where is his
awesomeness?’, speaking of such qualities was
deemed to be at odds with God’s characteristic
truthfulness. As such, faith in a providence of
unity on ‘that day’ cannot suffice to permit
fixing reference to God’s unity in the prayer
while we are still in a world guided by the
providence of ‘this day.’

21. Yet in truth, when it comes to the quality of
unity, there was never a moment – even among
the prophets – for the question ‘where is his
might?’ For the unity of the people of Israel,
evident in the order of things on ‘this day’ is the
source for the full coming to light of God’s unity
in the order of things on ‘that day.’ And though
with the qualities of might and awesomeness we
needed the ingenuity of the members of the great
assembly to say that ‘these are themselves his
might,’ with the quality of unity it is clear that
the unity of the people of Israel which is fully
apparent, is the paradigm for the fullness of
divine unity in the future order of things of “that

היהוגומר(בהיכלומכרכרים)גוייםונורא,גבורשלהללו
לביפולכן,אםהללו.תאריםבאמירתאפשריבלתילהם
שבחאתבתפלהלקבועלנואפשרכיצדעליואדם

התארלפיההשגחההנהגתכישנינומפורשהלאהאחדות.
ה"יוםוהנהגתההוא,"ה"יוםהנהגתהיאאחד""אתהשל

הנביאיםגםוהלא–האחדות?תארבחינתלפיאינההזה"
התאריםהםעתידיםכיידעוהגדולהכנסתאנשישלפני

מקוםומכלהימים,באחריתלהתגלותונוראגבורשל
"איהכיהנביאיםשלבדעתםהיההמצבשלפימכיון

הללותאריםשלאמירתםהיתהנוראותיו,"ואיהגבורותיו
כיונמצאהקב"ה.שלהאמתלמדתכמתנגדתנחשבת
להתירבידהאיןההוא"ה"יוםשלהאחדותהנהגתאמונת
הנהגתשלבמצבבתפלההאחדותתארקביעותאתכלל

הזה."ה"יום

היהלאהאחדותלתארבנוגעדבר,שללאמיתואמנםכא.
כיגבורותיו.""איהמעיןלשאלהמקוםבתחלהגם

הואהזה"ה"יוםהנהגתבעצםישראלכנסתשלאחדותה
ה"יוםשלבהנהגההאחדותתארשלמותלגילוישרש

הוצרכנוונראגבורשללתאריםבנוגעואםההוא."
גבורותיו",הם"הםכיהגדולהכנסתאנשישללחידושם

כנסתשלאחדותהכיהואברורהאחדות,לתארבנוגעהנה
הנגהתלשלמותהדוגמאהיאהיאלעינינו,הנראיתישראל
הזה."ה"יוםהנהגתבעצםהעתידשלהאחדות
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day.”

22.And here we arrive at the source for the
change in language in the liturgy of the Shabbat
Minhah prayer. The quality of God’s unity and
the unity of God’s name is expressed in a simple
statement, while the praise of Israel’s unity is
expressed through a rhetorical question. ‘Who is
like your nation Israel?’ But this is precisely the
point. Since the permissibility of saying ‘You are
one and your name is one’ is rooted in the unity
of the people of Israel that is apparent in ‘this
day,’ therefore the praise of this unity comes by
why of rhetorical question, which points to
something present and palpable rather than
futural and hidden. For it is only because the
praise of of the unity of Israel is a present and
palpable thing that it becomes possible to fix in
prayer a praise to the unity of God’s name,
whose coming to light is a futural and hidden
thing.

תפלתבמטבעהלשוןשינוילשרשמגיעיםהננווכאןכב.
באהשמוואחדותיתברךאחדותושמדתדשבת.המנחה

שלאחדותםששבחבעודפשוטההנחהשלבנוסחהיא
ישראל.כעמךומישאלה.שלכרוזבנוסחהואבאישראל
אחד"אתהאמירתשהיתרמכיוןהדברים.הםשהםאלא
הנראיתישראלכנסתשלבאחדותההואנעוץאחד"ושמך

שלהאחדותשבחהואבאלכןהזה",ה"יוםבעצםלעינינו
הוהעניןעלהמורהשאלה,שלכרוזבנוסחישראלכנסת
שבחהיותמפאתרקכיונסתר.עתידעניןעלולאונוכח,

בתפלהלקבועיתכןונוכח,הוהעניןישראלשלאחדותם
שלעניןבעצםהואשגילויומקום,שלשמואחדותשבח
היטב.והבןונסתר.עתיד

D. To Make Believe: Prayer as Transitional Space

Talmud Bavli Berakhot 46b מו:ברכותבבליתלמוד

Mar Zutra visited the home of Rav Ashi. [Rav
Ashi] suffered a loss. [Mar Zutra] opened and
blessed: ‘Who is good and does good, god of
truth, the true judge, who judges with
righteousness, takes away with justice, and is the
ruler of his world to do in it as he wills, as all his
ways are just, that all is his and we are his people
and his servants, and in everything we are
obligated to thank him and bless him, who
repairs the breaches in Israel, he will repair this
breach in Israel for life.

פתחמלתא,ביהאיתרעאשירבלביאיקלעזוטראמר
בצדקשופטאמת,דייןאמתאלוהמטיב,הטובובריך:
כלכיכרצונובולעשותבעולמוושליטבמשפט,לוקח
אנחנוובכלועבדיו,עמוואנחנושלושהכלמשפט,דרכיו
הואבישראלפרצותגודרולברכו,לולהודותחייבים
לחיים.בישראלהזאתהפרצהאתיגדור
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Halakhotברכותהלכות-אסימןגדולותהלכותספר Gedolot 1 – Laws of Blessings

איןדאמראמירבידאיתותבנימאלאבמשפט…ולוקח
חטא.בלאמיתה

We do not say ‘who takes away with justice’
because Rabbi Ami’s teaching that there is no
death without sin was definitively contravened.

Tosafotזוטראמרד"המו:ברכותתוספות Berakhot 46b, s.v.Mar Zutra

במהבפ'לןדקיימאבמשפטלומרדאיןבה"ג…ופירש
יסוריןוישחטאבלאמיתהדישנה:()דףיוצאהבהמה
למחקואיןבכךומיהועוןבלא

The author of the Halakhot Gedolot explained
that one should not say [who takes away] ‘with
justice,’ since we hold that there is death without
sin and suffering without iniquity. Nevertheless,
we shouldn’t erase the line for this reason alone.

Jonathan Lear, Imagining the End: Mourning and Ethical Life

By now it should be clear that from a psychoanalytic point of view, mourning and play are deeply
intertwined. At first, it looks as though two scenes could not be more different than a child playing
with a teddy bear and an adult mourning at a grave. But if we probe beneath the surface, we can see
that even in play, the child is getting ready to say goodbye to his teddy; and it is not unusual for
mourners to engage in reveries of continued conversations with the deceased loved one. It is Donald
Winnicott who grasped what these phenomena have in common. He spoke of the need for “an
intermediate area of experiencing … that is not challenged, because no claim is made on its behalf
except that it shall exist as a resting place for the individual engaged in the perpetual human task of
keeping inner and outer reality separate yet interrelated.” (He called this area “transitional,” which I
do not think is the best term, but it has stuck.) In the case of childhood play–say, with a teddy
bear–Winnicott says that it is a matter of tacit agreement between good-enough parents and the
supporting adult world that “we will never ask the question: ‘Did you conceive of this or was it
presented to you from without?’ The important point is that no decision on this point is expected. The
question is not to be formulated.”He notes it “will always be important” for us that we have “a
neutral area of experience that will not be challenged.”

That “neutral area” sometimes includes the graveyard. We friends and supporters of the mourners
do not inquire into the status of ongoing conversation with the dead loved one, for example. The
question is not to be raised. Winnicott says as much himself: “It is assumed here that the task of
reality-acceptance is never complete, that no human being is free from the strain of relating inner and
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outer reality, and that relief from this strain is provided by an intermediate area of experience …
which is not challenged (arts, religion, etc.) This intermediate area is in direct continuity the play
area of the small child who is ‘lost’ in play.” I take mourning to be included in his “etc.”

Avrahamאתמולו"אתתולה"אדםחלפי,אברהם Halfi, “A person hangs his yesterday”

אֶתְמוֹלוֹאֶתתּוֹלֶהאָדָם
קוּעַוָועַל תָּ

לִבַּה רוּחַ.שֶלבְּ
הָלְאָה
הָלְאָה.

אִלּוּ-שַעֲשוּעֵי כְּ
אִלּו-
לוּ

כֹּלרְאִי, רְעוהַ נפְָלוּכָּ
אֵין-רַגְלַיםִ-לוֹשֶלמַרְגְלוֹתאֶל

עוֹלָם.מָלֵאוְרַעִמוֹשֶזעֲַמוֹ

וְקָם,נוֹפֵלאֲניִוְגַם
וְקָם,נוֹפֵל
נוֹפֵל

אֱמוּנהָוּמַאֲמִין שְלֵמָה.בְּ

A person hangs his yesterday
on a peg set
in the heart of the wind.
Onward.
Onward.

Delights of as if-
if-
if only

Look, they all bowed fell
at the feet of no-legs-has-he
whose rage and roar fill the world.

And I too fall and rise,
fall and rise,
fall

and believe with a full faith.
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