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INTRODUCTION

X 772 DMK > TP 1an R. Efrayim Hayyim ha-Levi Klein'
12wn X5 121570 M0 1w 10 19w TN Immediately after the [Hasmoneans] found the jar of pure oil, they lit
5V D2 NX 15w XOX Twnna i an with it, and they did not think about what would follow. Rather, they
DV DAY 1T 172N DRW 1PRM 17Api threw their lot in with God and had faith that if God had provided them
DR M¥na 07PN DR PR W e with oil today, they should light with it today and fulfill the mitzvah
ANMXA N1 12X N0 P N AR XN today, and should not worry about what will be tomorrow. It is because of
192 10w IMRNW 012 137 DAY AW NYam this faith and trust that they merited the miracle, that from that same oil
.0 NNW omX 53 Jwna poTd they were able to light for all eight days.

N THE STORY of Hanukkah, lighting the menorah was an act of faith. The Temple had been desecrated, the oils
had been destroyed. The Hasmoneans had only enough oil for one day, but it would take eight days to make new

pure oil (see Ra’n’s comments on Ri’f Shabbat 9b). They could have frozen. Rather than giving up, though, they did
what they could in that moment and lit the menorah with the tiny amount of oil they had.

R. Klein highlights this act of faith and goes even further. According to R. Klein, not worrying about about being
insufficient is precisely what led to the Hasmoneans meriting the miracle of the oil lasting for eight days. The point
is that it is almost always impossible to know where strength and salvation will come from. All we can do is follow
the model of the Hasmoneans and do our best, having faith that something good will come of the meager effort we
can muster.

The ultimate act of faith is often the simple act of putting one foot in front of the other, of continuing on in the face
of forces pushing you back. The world, as we all know too well, can be a scary and overwhelming place. Especially in
present times, when we feel a need for pure oil, or salvation, but are not sure we're adequate to the task, just getting
up each morning and trying our best can take enormous effort. In these moments, simply doing what you're able to
can be a statement of faith—faith in yourself, faith in God, faith that there can be hope for better days.

This kind of faith is often not as easy as it sounds. Sometimes despair feels like the appropriate response to the
challenges we face. But it’s specifically at those times of darkness when we need to hear the encouragement of R.
Kelin: “Don’t despair! Don’t allow the clouds of doubt to prevent you from taking one more step forward! Don’t
hold back what you can do today just because you don’t know what tomorrow will bring!”

In this companion, we present to you texts that help dive into and explore this notion of faith, faithfulness, and
trust—sanctifying sometimes simple acts like waking up in the morning or putting one foot in front of the other in
order to cross a narrow bridge. Hanukkah happened for exactly that reason. Long ago, the Jewish people lit candles
not just because they had a day’s worth of oil, but because they had a day’s worth of faith. And that was all they
needed, a miracle that continues to illuminate our lives to this very day. Our hope is that, by studying these texts
through the eight nights of this holiday of faith, we can bottle up some of that pure Hasmonean oil and have just
enough faith and courage at our disposal for whenever we might need it.’

1 1916-1988, from his collection of derashot on the weekly parashah and holidays in 3 volumes, Ha-Ven Yakir Li Efrayim.



THE COURAGE TO FACE THE MORNING w

Night one

HE SHULHAN ARUKH, still our most central book of Jewish law today, begins with the section called Orah

Hayyim (“The Way of Life”), describing daily Jewish rituals like prayer, Shabbat and holidays, and the ritual
practices of waking up in the morning. As an introduction to the latter, the very first words of R. Yosef Karo’s
monumental code reads, perhaps surprisingly, as follows.

N:R D71 KR T oW Shulhan Arukh Orah Hayyim 1:1

JRMA NTAYS 112 b Mk N2y A person should strengthen themselves like a lion to get up in the morning
AN YN RN XTW to serve their Creator, for it is they who awake the dawn.

« What’s the difference between waking up “like a lion” and not? Why is the Shulhan Arukh asking us to wake up
that way? Of all images of strength, why do you think a lion fits here?

« Why is it often so challenging to just get out of bed in the morning? How could it help to have the disposition
like that described here?

« What message do you think R. Karo is trying to send by opening the Shulhan Arukh with this call> What
human instincts is this idea trying to overcome? Why might this be a fitting introduction to a code of Jewish
practices and mitzvot?

« What could it mean that it is the person who “awakes the dawn” rather than the other way around?

R. Tzvi Katz (17" century, Europe) expands upon R. Karo’s opening:

N:X D1 TN "2 oy Ateret Tzvi Orah Hayyim 1:1

JXMA Narb Ap1aa Tneb MIXD 12an Even if one’s evil inclination incites them in the winter, saying, “How

TN PR KRS 771N 1Y XKW DX R can you get up in the morning? It’s too cold!” Or it incites them in the
MRS 7P PR IR DT MNP 7 P12 summer, saying, “How can you stand up from your bed when you haven’t

,7Mwn nuaw X5 11 TNonn Tnon TR had enough sleep!” One should be strengthened against it to stand up
MW YR AR XANW DpY 1O 123070 so that you awake the dawn and it does not awake you. This is just as
o5nn] 7Y T W ,70n X KT R David—peace be upon him—said: "Awake, my glory! Awake, the harp

UK T 5237 1w a0 aw [o and lyre! I will wake the dawn”—I wake the dawn; the dawn does not
MINX YN AW PRI NWN YN AR NY wake me (see Yerushalmi Berakhot 1:1, 2d).

:[X"1 X" mo>1a M)

« What kind of strength does R. Katz suggest the Shulhan Arukh is talking about?

« What does the model of David add to this picture? Why is David the one who “wakes the dawn”?

2 The assumption is that, before electric lights, you would get up with the dawn. Because of this, people would sleep a lot
more in the winter and a lot less in the summer.



The way R. Karo talks about us “awaking the dawn,” it sounds more like a statement of fact: people wake the
dawn. But the way R. Katz talks about it, it sounds more like a challenge: you need to wake the dawn in order
that it doesn’t wake you. Why do you think that might be? What important idea is he trying to teach us?

There are many things the voice of the evil inclination might whisper to us in order to discourage us from
getting out of bed in the morning altogether, let alone waking with energy and vigor. What strength is necessary
to combat those whispers?

What role does faith play in helping us get out of bed? How can faith impact the way we arise from our night’s
sleep?

The Al ha-Nissim prayer recited on Hanukkah describes the Jewish people as being weaker than those who
stood over them as oppressors. It seems they had to muster a kind of strength they didn’t really have. How are
the Shulhan Arukh and R. Katz suggesting we apply this strength in our daily lives?



BEARING FRUIT

Night two

oN11S A legendary character from the Mishnah (Ta’anit 3:8) who prays for rain on behalf of the Jewish people.
A A But his prayers appear surprisingly severe and extreme. He makes veritable demands of God—first for rain,
then for more, then for less, and finally for the rain to stop. He does this all with a sense of urgency and expecting
immediate response from God. He is so direct and confrontational to God that some in his time wondered whether
he was actually too blasphemous! And yet, God seemed to always heed his prayers.

After this story is told in the Talmud, it continues with a story about the end of Honi’s life.

(31971 397 1 72) a0 nrawn *5aa Tndbn
VXN TN P MKW v S e X
W Y NW AKX 12w i Rpnn bu
NI XD RNDTI MW Praw /nx .7ombro

W PRaw INaT

XD 7m XOIRA DK Rp M0 T Xne
XM "7 .15 90K K0 P01 KT X1
INUTIR 5 NPUOK WO XD 1AW Praw v
21 NbaXY W PYAW NUnT

™ NNOWR RN Xnby XX .15 MK
125 STwK M RIR Nnax b bnwT o

XNPW D XNK .XNDM TARD Xp 21X
0" R DRI KOMMWwn 5 RITX .07
2V PUav

X211 07PN KPT K123 X0 RN 0P "
.MONW RN X210 XA LD MX
ANT MAaX L1h MR

.Xnbm Y PYaW "R NN

Talmud Bavli Ta’anit 23a (ms Yad ha-Rav Herzog)*

Said R. Yohanan: All the days of that righteous one (Honi), he was
troubled by this verse: “When God would return the dwelling of Zion, we
were like dreamers” (Psalm 126:1). He said, “70 years is like a dream?*
Can someone sleep for 70 years!?”

One day, he was walking on the road. He saw a man planting a carob
tree. He said to him, “Since a carob tree doesn’t bear fruit for 70 years,

could it possibly occur to you that you would live for 70 years and eat from
it!?”

He said to him, “I found a world of carob trees. Just as my ancestors
planted for me, so too I plant for my descendants.”

[Honi] sat and broke bread. Sleep came to him. He slumbered. A grotto
formed around him and hid him from sight and he slumbered for 70

years.

When he got up, he saw a man carrying a carob tree.
He said to him, “This carob tree—who planted it?”
He said to him, "My grandfather.”

He said, “Certainly 70 years can be like a dream!”

« Why did Honi have such trouble understanding the verse from Psalms? Try looking it up! What do you notice
or wonder about? What questions come up for you? In the context of this psalm, what are the dreams being
referred to? Who is having these dreams, and when?

« What was Honi struggling with in his encounter with the tree-planter? Should we assume that he couldn’t
understand something as basic as “paying it forward” and planning for the future? If not, what might have been
behind his question, and how does that relate to his question about the verse from Psalms?

3 One of the best and most accurate medieval manuscripts of this section of the Talmud. If you compare this version of the
story to the printed edition, you will find some discrepancies.

4 The assumption is that, before electric lights, you would get up with the dawn. Because of this, people would sleep a lot
more in the winter and a lot less in the summer.



When Honi prays for rain on behalf of the Jewish people, he demands it right away. There is a kind of immediacy
to his expectations for salvation. And God appears to countenance his approach by heeding Honi’s prayers. But the

tree-planter represents a different approach: one of patience and steadfastness to endure waiting for many years to
see fruits.

« What kinds of faith are being represented here? How do they differ from each other?
« How might both of these kinds of faith play a role in our religious lives?
« Which is easier for you, and which could you use more of?

« Which kind of faith best describes how we relate to our most important dreams, and which kind do we need to
bring them to fruition? How so?

« Which was the kind employed by the Jewish people in the Hanukkah story?




AVRAM'S FAITH

Night three

VRAM (As HE is still known in these early chapters) has already shown extraordinary faith in God by leaving his

homeland and going to a completely new place.’ But, in this conversation with God, Avram is very open about
the pain, loss, and worry he feels about not having children and maybe expresses some doubt as to whether God’s
promises will be fulfilled, followed by the Torah’s attestation to his faith.

1-NXIY N"WNX2

DI2X7OK “A712T M M2X7 DT 0K

72 129 723X DK XPA™K KD Anna
0 731-X 072K N RN A1 7190
NI 73 PYRTIA 1Y 7710 233X 57N
AN K57 17 012K MR 1P pnT
YHX M7 MMt POR W a2 MM vy
TYPHAR RY? WK DR A7 TW KD 0K
X270370 MR IVIND INK KXY [UT RN
DNX 19D H2IMDX D°22137 100 MR
720NN 2 MM A i 2 1 K
TRTY

Genesis 15:1-6

‘After these events, the word of God [came] to Avram in a vision, saying:
“Do not fear, Avram. I am a shield for you. Your reward is very great.”
*Avram said, “Lord God, what will You give me? I walk childless and the
heir of my house is Eliezer of Damascus!”” *Avram said, “Behold, You
have not given me a descendent, and behold my household attendant will
inherit me!” *But behold the word of God [came] to him, saying: “This
one will not inherit you. Only the one who comes out of your innards

will inherit you.” *God brought him outside and said, “Look at the sky
and count the stars—if you can count them.” And God said to him, “So
will be your descendants.” °He was faithful (3.1.X.) to God, and it was
considered righteousness (tzedakah).

« Canyou relate to Avram’s journey here from questions to faith?

« Why do you think God told Avram not to fear? What might he have been afraid of?

« Why does God take Avram outside to hear this promise? What’s the connection between the stars and the

promise?

« Imagine Avram in conversation with God under the vast, dark, star-filled sky. How might he have felt? Why
might this particular setting be associated with an explicit moment of faith?

« The last phrase is ambiguous: "npTy 1% 12w~ - and it was considered righteousness.” Who considered what to

be tzedakah?

« Rashi suggests that God considered Avram’s faith to be a kind of tzedakah. The Ha'amek Davar suggests that
Avram considered God’s promise to be a kind of tzedakah. Can you make an argument for each? Can both be

true simultaneously?

+ In the Torah, this is the first instance of the root 1.1n.X., which (with the prefix 1 on the next word) means “to be

faithful to / to trust in / have faith in” Which of these definitions do you think best describes Avram here? Why
is it so important for the Torah to tell us that this was a moment of faith for Avram?

wn

Referring to the war in which Avram rescued his nephew, Lot, in Genesis 14.

Every time Avraham’s servant (0n1ax Tap) is mentioned in the Torah, he is never named. Throughout the Talmud and
in almost all traditional commentaries, it is assumed that this individual named here as Eliezer is that same servant even
though he is not explicitly identified as “Avraham’s servant” here.

Genesis 12:1-9.



NIGHT AND DAY

Night four

PSALM WE SAY multiple times every Shabbat also features the root we encountered in the previous text,
“2.1.X. - to be faithful to / to have trust in / to have faith in.” What does this root mean here? Look at the verse
and then two different—Dbut related—interpretations.

a-xayodan Psalmg2:1-3
1% niTnY 2iv? :nawn oPh Y inm? ‘A hymn, song for the Shabbat day. It is good to thank God and to sing
700 p22 TN} PHY Anwh mrx to Your high name, 3to tell in the morning of Your kindness and of Your
i NNy emunah (root:.1.1n.X) in the nights.

« How would you translate the word with the root .2.n.x here?

« Whose emunah is it talking about? What could it mean for God to have emunah? Is that referring to a kind of
faith we give to God, or is it a kind of faith God has? How would this relate to the rest of the verses here?

A midrash connects this psalm with Exodus 14:31: “The people were faithful (root: .2.1.X) to God and to Moshe,
God’s servant.”

1 1wAD M7 XN2on Xn5on Mekhilta Massekhta de-Vayehi 6

m ~(75roa 71 NNPW *3) ...A mMmnd v” “Tt is good to thank God... (for You have made me joyous, God, through
TANK 10wa HX a1 annw h K125 15 07 Your work)” (Psalms 92:1,5)—who caused us to come to this happiness?
195 M55 Sow i ohwa wmarwnxnw  Rather, it is through the faithfulness that our ancestors had in this world
/7TOM AP TN K] which is all night. That's why it is said, “to tell in the morning of Your
kindness” (92:3).

« According to this midrash, what “work” of God is causing the joy? Freedom after the Exodus? Or could it relate
to its discussion of the morning that stands in contrast to the “night” that is this world?

« What could it mean to say about this world that it is “all night”? In what way is that so? What is this midrash
teaching us about our world? According to this, what does the morning represent? How so?

« According to the midrash, whose faithfulness is the psalm talking about?

« What does it mean to “tell God’s kindness in the morning”? Why is that the right time for telling God’s
kindness? And why is the night a time that’s associated with faith?

« Have you ever had a moment of perfect faith in something? Did that faith sustain you? If so, for how long? What
was the aftermath like?

2:ax ohnn A Rashi on Psalm 92:3

72 PRRA> MY MY Twa .mbHa TnnnK “And of Your faithfulness in the nights”—while in the distress of exile, to
:01 7K1 AT 53 NNYan MNwnw be faithful to You that You will keep Your promise—all this is wonderful
and good.



What does the night represent according to Rashi? What does faith have to do with this? What does the day
represent?

What can be hard about this sort of faith? What can be helpful and comforting about this sort of faith?

Because we light Hanukkah candles at night, the holiday is often thought of in terms of finding or creating some
kind of illumination in the nighttime. What might the midrash or Rashi contribute to that kind of thinking?

How do these texts relate to the text about waking up in the morning we studied on the first night? How do they
relate to lighting Hanukkah candles, which is done specifically in the night?



GOD PROVIDES

Night five

HEN IT COMES to faith, there’s a well-known tension between being completely reliant on God and being
more self-reliant. This finds expression in ancient Jewish texts. The first is a mishnah in Pe’ah dealing with
charitable contributions. The Mishnah thinks about people who need tzedakah but do not take it:

(AmXRp *2) vin AXD Mwn Mishnah Pe'ah 8:9 (ms Kaufmann)

M NN PR SONIKI DS T Xiw by Anyone who needs to take but does not take—they will not die from old
25wn oINS oMEw 1w MIpT age until they can furnish others from their own.

WX 12371 N7 (1 ) K by About this, it is said, “Blessed is the man who trusts in God, and to whom
Anvan ‘7 m 'fa noa God is trusted” (Jeremiah 17:7).

« Why might it be a value to refuse tzedakah even when in need? What type of faith or trust in God is this
mishnah describing?

« How does the verse from Jeremiah illustrate the principle in the mishnah?

« What do you think are the values animating this mishnah? When might it be most reasonable to apply these
values?

« How is this kind of faith visible in the Hanukkah story?

The Talmud Yerushalmi presents a contradictory view:

2710 X ,0:0 KD MHW Tnbn Talmud Yerushalmi Pe’ah 8:9, 21b

RITw 1 53 "1nn v X1 M 0w XAR A R. Aha in the name of R. Hanina: This is what the mishnah means:*
DT MW AT A SO R Do Py “Anyone who needs to take and does not take—they are a shedder of
5p o7 XS 1w by 1HY omnab Mox blood and it is forbidden to have mercy upon them.” On themselves they
W R PN did not have mercy, on others—all the more so.

« What values animate R. Hanina’s tradition?
« What do you think R. Hanina means by saying that this person is a “shedder of blood”? Whose blood?

« How do you understand the last line of the gemara: is the problem here that one who refuses to accept help has
no mercy on themselves, or is the problem that they would have no mercy on others? How does this affect your
understanding of the gemara overall?

« What is the place of faith according to this gemara? Where is this kind of faith visible in the Hanukkah story?

@

This phrase (literally: “so too is the tradition”) normally indicates an explanation or a correction of an authoritative text,
but it is difficult to understand that use here. It is possible that R. Hanina is proposing an alternate version of Mishnah
Peah 8:9, or he may be citing another tradition that disagrees with it.



Rabbeinu Shimshon, an important commentator on the Mishnah from the school of the Tosafists, tries to resolve
the contradiction between the mishnah and gemara:

DW KD N2on wM

... mOw - So K S1eh Py xnw
RTIT WA WM PAnnnX whaT vnwn
R20m1 PROMA T NWYNA PED M1 pRwa
Ly pHDNA KNAM 0'WA 0PN XY X
'n2 MO 1729 71RYNA XY prTY T

"1 7 K3 a1 SY 0nRn ©MLNTW 0P
Amvan

Rabbeinu Shimshon on Mishnah Peah 8:9

“Anyone who needs to take but does not take [they will die from old age
until they can furnish others from their own]”. The Yerushalmi... sounds
like it conflicts with our Mishnah. It can be resolved by saying that [the
Yerushalmi] is about someone for whom the work of their hands is not
sufficient for them, and they afflict themselves with a life of hardship.
Whereas the Mishnah is about someone who pushes themselves in hard
work and trusts in God, rather than being furnished from others. And on
that the verse says “Blessed is the man who trusts in God, and to whom
God is trusted” (Jeremiah 17:17).

« How does Rabbeinu Shimshon resolve the two conflicting texts? Can you think of other ways to resolve them?
Do they have to be resolved, or can they be integrated into a religious life and remain in tension?




THE WOMEN'S DRUMS

Night six

HE TORAH TELLS us that the Israelites left Egypt in such haste that their dough had no time to rise and they
did not bring provisions for the journey (Exodus 12:39). And yet, Miriam leads the women in song after the
miracle of the splitting of the Sea, and they seem to be perfectly—if not overly—prepared!

200 MY Exodus 15:20
AT ARITNX IOX NINX AX2230 00 Npm Then Miriam the prophet, Aaron’s sister, picked up a hand drum, and all
:N5NNA DBNA INK DWITHD IRYM the women went out after with hand drums and with pipes.

« Why would a people emerging from slavery, with not enough time or wherewithal to properly prepare food,
inexplicably be furnished with paraphernalia as seemingly unnecessary as musical instruments?!

A midrash explains:

2210 RN 72 PR 22T XNSon Mekhilta de-R. Shimon ben Yohai 15:20

05 X5KX 011 Sy o'min oAb PR1 But from where did they have hand drums at the Sea?! Rather, because
PRNW ¥ XY DY PION DpTTNY the righteous people had faith in their exodus from Egypt that God would
P10 1He1 7385 nman poen 11 nww do miracles and mighty deeds for them. Therefore, they took their hand

orammm drums and pipes in their hands.

« What kind of faith is required to be on the brink of death from a pursuing Egyptian army and to have your
instruments ready to play for when you're saved? Or to even bring your instruments in the first place?

o 'The midrash describes this faith as belonging to the righteous. Do you think that means it doesn’t really expect
most people to be able to express this kind of faith? Or could it mean that this is the standard for all people?
What can we learn from the fact that all the Israelite women seem to have achieved this level of faith?

« How can we hope and prepare for the best while things might look or feel rather grim? Do you see a connection
between this and the Hanukkah story?

11



A NARROW BRIDGE

Night seven

R EBBE NAHMAN OF Breslov often highlighted faith in his teachings, and beseeched his students to never
succumb to doubt and despair. These words below became paraphrased as a popular inspirational song sung in
summer camps and shuls around the world, and they represent one of the most important expressions of faith found

in Rebbe Nahman’s writings.

mn AN X1™n 17"mn "O1P"7

2T APAD SIRN RN 51T nIwpY v gL
OxX % 1Y S Tineh mxw nnxb [y
2w o 0 .ows 521" m imK phan
1HY ,27DUX DT N NTIAYN TR THnw
nTava bovw fn mweb 5w R mwud
5x 52 2" b 51 v e Sy
LT XYV, T, an
770121w DT ,0712 112D Mna MY
12V OPNNRA DPTTYA 0N L,AWTTPR MYwa
.50

TIRN X WA Sy Mavh Py oIRNw LM
55 Tnany X5w pwm HHom sIRn

Likkutei Moharan Part I1:48

A person needs tremendous determination to be strong and courageous,
to hold on and maintain one’s position even if forces cause them to fall
time and again, God forbid. For there are times when they cause a person
to fall from the service of God, as is known. Nevertheless, it is incumbent
upon them to do what is theirs, to do whatever they can in the service of
God, and not allow themselves to fall entirely, God forbid. This is because
one must surely experience all these falls, descents, confusions, and so on,
before entering the gates of holiness. And the true tzaddikim (righteous
people), too, underwent all this...

And know this! Every person must cross a very, very narrow bridge. The
main rule is: do not allow yourself to be frightened at all!’

« What kind of courage and faith is Rebbe Nahman talking about?

« Why does he say that we must experience failure in order to “enter the gates of holiness”> Why does he assume
that true tzaddikim all undergo the same process? What does this tell us about his perspective on righteousness?

« What is the “narrow bridge” that Rebbe Nahman is talking about? What does it take to cross a narrow bridge?
What is that supposed to teach us about life in general?

« Why does Rebbe Nahman assume that we have it within our ability to “not allow” ourselves to be frightened?
What does this tell us about the kind of faith and courage he is talking about? How can this be applied in our

daily lives?

9 Translation adapted from Moshe Mykoft.
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YOU ARE WITH ME GSOOGHGY

Night eight

T HIS PSALM IS said in many communities at the third Shabbat meal, close to the end of the day. It also features in
some versions of the funeral and Yizkor liturgy. At its core, it is a psalm about how God looks after us and how
this can give us courage and steadfastness, even in the face of death itself:

10 obnn Psalm 23
nixI22 onX X5 v N Mo vinmt A hymn for David. God is my Shepherd; I will not lack. *In grass pastures

nn® 2501 Ningn M SV MY XYT God makes me crouch, to the still waters God leads me, *my soul” is
D3¢ finy 1N’ pTY "2avna Ny 23iw refreshed. God guides me in right paths for the sake of God’s name. *Even

7AX 73 U7 XX XD MmbY X792 15K 0D when I go in the valley of the shadow of death, I will not fear evil—
Twn® MmN 1nn AU 7Y Ty because You are with me. Your staff and Your walking stick, they comfort
WNRI WA MIWT Y T 10W 1o me. You arrange before me a table opposite my enemies. You annoint my

"1 53 MOTY TOM 25V IRE 7 0D head with the oil. My cup is overflowing. *Only goodness and love shall
o IRY M maacpawy pursue me all the days of my life, and I will dwell in the house of God for
a long time.

« What do you notice? What stands out to you, and what do you wonder about?

« Something remarkable happens to the narrative perspective in this psalm. It starts off talking about God in the
third person perspective (“God is my Shepherd”). At some point, though, the narrative voice addresses God
directly, in the second person perspective. Can you see where it switches? Why do you think it switches at that
point? Why would talking about God sometimes drive a person to want to talk to God directly? What is being
said that might drive the narrative voice into closer and more direct relationship with God?

« Do you ever find that the most difficult times are the ones where you feel closest to God? Can you imagine
that this might be the case for some people? How so? Why is it that faith is sometimes expressed the most in
situations when it seems most counterintuitive? What can this teach us?

« How does the personal experience of the person saying this psalm affect their courage and faith? Why is this
psalm particularly appropriate for the end of Shabbat? Why might it be well-suited to funerals and Yizkor
services?

« Does this psalm comfort you or challenge you? How so?

Before you put away your oil and hanukkiyot for next year...

« What do you think about the various models of faith and courage found in these sources? Which ones do you
relate to and which ones seem alienating?

« Think back to the text in the introduction from R. Klein. Now that you have explored the possibilities of faith in
other sources, what do you think of the faith displayed by the Hasmoneans? In what ways can you emulate it in
your life?

« What’s complicated about having faith and courage in your life today? How can these texts, together with the
lights of Hanukkah, help you?

10 This word, nefesh, is not really the same as the Greek notion of “soul” we’re more familiar with today. It also means “life”
and sometimes the word means “throat” (e.g. Isaiah 5:14.). It seems that both meanings are at play here: the sheep in the
metaphor has its thirst quenched by the Shepherd, and is revived.
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